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Letters to the Editor
Millennarian Prophecies
To the Editor:
Craig Lundahl, in his article in the Spring 1999 issue of this Journal,
warned us that we ignore the parallels between Biblical and Mormon
prophecies and the predictive aspects of some near-death experiences
“at our own risk” because it could be “the most serious and deadly
mistake we could ever make” (p. 203). May I dissent? It is at least
equally possible that Joseph Smith and contemporary near-death experiencers simply worried about the immediate future of our civilization and clothed their worries, and their sense of urgency about them,
in a traditional apocalyptic dress that has been part of the collective
Western subconscious at least since Biblical times.
Much modern Biblical scholarship recognizes that when Jesus of
Nazareth used this type of imagery, He was not predicting the end
of the space-time universe or, even less, things that would happen
millennia ahead, but that He and the Jewish prophets before Him
“knew a good metaphor when they saw one and used cosmic imagery to
bring out the full theological significance of [contemporary] cataclysmic
sociopolitical events” (Wright, 1992, p. 333). Sadly, and particularly at
the turn of the millennium, many people still hold to the literal meaning
of metaphorical language. So far, every dated prophecy has failed, despite frequent adjustments in the light of nonfulfillment (Kyle, 1999).
That should make us realize that the millennarian scenario is symbolic rather than literal; but obviously, for many of us, it does not. That
depresses me.
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Craig Lundahl Responds
To the Editor:
Michael Perry suggests that my caution against ignoring Biblical and
Mormon prophecies and the predictive aspects of some near-death experiences (NDEs) because of the potential for deadly serious consequences
should be disregarded. He offers as his rationale that Joseph Smith
and contemporary NDErs simply worried about the immediate future
of our civilization and clothed their worries in the traditional apocalyptic dress found in the collective Western subconscious, and that Jesus
of Nazareth used this type of image as a good metaphor to describe the
cataclysmic sociopolitical events of His time.
Did Smith project his worries about the future of civilization in the
prophecies found in The Doctrine and Covenants (1979)? Supposedly,
most of the sections of this book came to Smith by direct revelation
and the words were those of the resurrected Jesus of Nazareth Himself. Twelve persons bore witness that it was spiritually manifested
to them that the record was not the words of Smith. Also, many of
those book sections were recorded by persons other than Smith. However, probably more convincing to scientific scrutiny is the fact that
Section 45 of The Doctrine and Covenants contains information that
is not mentioned or clearly explained in the other scriptural account
(Matthew 24) of what Jesus said regarding His second coming to the
world (Watch and Be Ready, 1994, pp. 134–166). This suggests that The
Doctrines and Covenants is more than just the traditional apocalyptic
dress.
Regarding contemporary NDErs, Perry seems to be saying that the
NDErs who reported having prophetic visions never had them at all, but
that these visions were falsified and used by the NDErs as an avenue in
their attempt to change the disastrous course of our civilization. This
means that at least 16 subjects in Kenneth Ring’s study of prophetic visions (1982, 1984), who were unknown to each other and from different
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locations, all had the same motive and falsified their visions to the researcher. However, Ring wrote that their reports of the future events
they saw in their prophetic visions were highly consistent from person
to person, suggesting the unlikelihood of this occurring (1984, p. 194).
Margot Grey’s (1985) independent study of prophetic visions tended
to confirm Ring’s earlier findings, raising further doubts about Perry’s
supposition. The prophetic visions also spoke of volcanic activity and
economic breakdowns that were not specifically mentioned in the holy
writ of the Bible or The Doctrine and Covenants, placing these prophetic
visions beyond the traditional apocalyptic dress.
Was Jesus of Nazareth projecting his worries about the future of civilization and describing just the cataclysmic sociopolitical events of His
time? That is apparently not true according to Smith’s inspired translation of the gospel of Matthew found in The Pearl of Great Price (1979)
and The Doctrine and Covenants. In Smith’s translation of Matthew 21,
a transition is made from the generation of A.D. 33–70 to a description of later generations, especially the generation living just prior to
Jesus of Nazareth’s second advent. The same transition also occurs
in Verse 24 of The Doctrine and Covenants, Section 45. Despite modern Biblical scholarship, both of these scriptural sources clarify that
Jesus was not simply describing the cataclysmic sociopolitical events of
His time.
Perry’s letter speaks of dated prophecy always failing. It is true that
subjects in John Audette’s NDE study (1982) and in Ring’s investigation
(1984, pp. 194 and 205) most frequently cited the year 1988 as the year
that would be the end of time. But it is also true that the near-death
experiencers who had the prophetic visions generally agreed that there
were no fixed dates for specific events to occur in the future, even though
some were told of a date or felt something would happen at a particular
time unless some mitigating circumstances intervened. This is entirely
consistent with holy prophecies that rarely specify an exact date when
a prediction is to come true. Usually the period and the accompanying
circumstances are given, but not a precise date.
However, the prediction by the NDE prophetic visionaries that the
time for the end of time would come in the late 1980s was correct.
Unbeknownst to Ring or Grey, and probably to most if not all of the NDE
visionaries, was the intervention of Mary (a mitigating circumstance),
the Mother of Jesus, who obtained from the Lord Jesus Christ a delay
in the end of time and its attending events. She actually intervened
in 1988, again in 1990, and on other occasions (Marian Movement of
Priests, 1996, pp. 611 and 713).
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Perry does not specify exactly what he means by dated prophecy, but
I assume he means a prophecy with a specific date. The only predictions
of the second advent of Jesus Christ, besides the 1988 date in my article, are found in a statement from Ring’s investigation about the future
scenario of the Earth not extending much beyond the beginning of the
21st century before an era of peace, and one found in The Doctrine and
Covenants stating that Jesus Christ’s coming will be in the beginning of
the seventh thousand years. Neither of these prophecies could be classified as prophecies with specific dates. Surprisingly, though, both of
these prophecies are in agreement and pertain to the first part of early
period of the 21st century. According to The Doctrine and Covenants
77:13, Jesus Christ’s second advent will occur after the opening of the
seventh seal in the year 2000 (The Doctrine and Covenants 20:1 establishes the correctness of our calendar system since the birth of Jesus),
which assures us that there will be a space of time wherein the events
spoken of in Revelation 9 will be accomplished.
These events are to take place before the coming of Jesus Christ.
How long will it take for these events to occur? The only time periods
indicated by holy prophecy during this interval are the amount of time
the unnatural locusts will torment the wicked, which is five months;
the three and a half years the two prophets will prophesy in Jerusalem
before being slain; and the period of silence in heaven for about the space
of a half hour that will occur in the seventh thousand years, although
John failed to state explicitly how that half hour should be interpreted
in terms of Earthly time (Revelation 9:5, 11:3–13. 8:1). This still leaves
us to wonder how many more years beyond at least 2003 will the second
advent occur. Nevertheless, it does make it clear that the year of the
second advent of Jesus Christ will not be at the turn of the millennium,
as Perry inferred I stated and believe.
The fact is that no person knows the exact time that Christ will come
the second time (Matthew 25:13; The Doctrine and Covenants 49:7). If a
person wants to know the time of the impending second coming, I suggest he or she watch for the unfolding events that will surround it. They
will serve as warnings that the second coming is about to occur. Other
warnings to watch for in addition to the events outlined in Revelation
are a great apostasy; The Warning where all humankind will experience
a life review simultaneously, to be followed by a great miracle in Garabandal, Spain; the end of the public appearances on Earth by Mary, the
Mother of Jesus; a cross in the sky; the disappearance of the rainbow;
the moon turning to blood; the surrounding of Jerusalem by armies;
a third of humankind slain and those left refusing to repent; and the
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preaching of the gospel to the world and the appearance thereafter of a
desolating sickness throughout the world.
What is really sad and depressing is not that many people believe in
an end to the world as we know it and that a Millennium of Peace is
literal, but rather that some people either will be too involved with the
cares of life even to give attention to such things as a second advent of
Jesus Christ or will deride such a thing (Luke 21:34; II Peter 3:3–5).
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Review of The Eternal Journey
To the Editor:
In the Fall 1999 issue of the Journal, Jenny Wade reviewed our book,
The Eternal Journey. However, her review of the book was overshadowed by her perceptions of the authors. It was obvious that she does not
think it possible for anyone affiliated with the Church of Jesus Christ of
Latter-day Saints, more commonly known as Mormons, to detach themselves from their religious beliefs and write as objective social scientists.
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Wade claimed that the authors purposefully hid their religious affiliations in an attempt to brainwash the unaware. She wrote specifically:
The book seeks to “enlighten us about the reality, purposes, and meaning of life and death” (p. 11). However, the authors never state that
their version of enlightenment, purpose, and meaning comes largely
from a single source: the Church of Jesus Christ of Latter-day Saints
(LDS, or Mormons). Mormon ideology permeates the entire book, but
identification with this organization is not apparent to the average
reader who is the audience for this mass-market book. As much as
I respect these researchers’ previous work, their affiliation makes a
difference, given the reason for writing The Eternal Journey. Like controversial NDEr Betty Eadie, Lundahl and Widdison’s concealment
of their ideological bias is in marked contrast to the straightforward
stance of other Mormon writers, such as Brent and Wendy Top (1993)
and Arvin Gibson (1992). The nature of this bias is particularly relevant in a work purporting to reveal the “reality” about the “meaning of
life.” The LDS ideology is so pervasive in the book that it deserves treatment here before the contents of the book can be properly reviewed.
(pp. 51–52, italics added)

Then she argued that the intent of the authors was to deceive the less
sophisticated reader:
Thus the book, intended as an objective study of representative neardeath experiences from the general population conducted by objective
scientists, is in fact a tract written by Mormons about mainly Mormon
experiences. (p. 52, italics added)

She concluded her review by stating:
What I do question is their presentation as “scientific truth” in a work
whose proselytizing ideology is never straightforwardly acknowledged.
(p. 57, italics added)

We found it quite disturbing that Wade felt it necessary to attack the
personal and professional integrity of the authors. She has accused us
of being unprofessional, flagrantly unscientific, and purposively deceptive in our research. And the “evidence” she used was the fact that we
are members of a particular religious group and that membership in
this group makes us incapable of being objective. Her second criticism
was based on the fact that a significant number of the sources utilized
in the book were from “Mormon” sources. Thus, because the authors
are Mormon and some of the sources in the book are from Mormon
NDErs, the book was presumed to be unreliable, biased, and hence deceptive. Her argument was that we should have been straightforward in
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acknowledging our religious affiliation so that readers would be warned
that they were about to be subjected to a heavy dose of Mormon theology.
But Wade never specified what Mormon theology is, how it permeates
the book, or how it distorts what was reported. At best she only hinted
at areas in the book with which she personally disagrees as being the
influence of Mormonism.
We would like to answer her charges. First of all, when we wrote
this book, we were writing it as sociologists. We are both researchers
and have taught courses on research methods and statistical analysis.
Harold Widdison was also a program evaluator with the United States
Atomic Energy Commission from 1960 to 1965 and Craig Lundahl was
the Director of Research at Western New Mexico University. A feel for
the research philosophy of both can be seen by reading Lundahl’s earlier
book, A Collection of Near-Death Research Readings. We are well aware
that personal life experiences, culture, professional training, and values can be potentially biasing. While we do not believe that it is possible
to eliminate all bias in research completely, it is possible to minimize
its influence. Therefore, we decided that rather than start with a specific theory and its attendant hypothesis, we would do what is known in
sociology as “grounded research” (Glaser and Strauss, 1965, 1967, 1968).
Grounded research entails attempting to locate all the sources of information that might relate to the phenomenon being studied, in this
case the near-death experience. As data are collected, the researcher
looks for common features between cases and for new types or categories. The researcher continues to collect data until new categories no
longer occur. It is at this point that the researcher believes that he or
she has discovered all the key variables and then tries to see how they
relate to each other and as a whole. Thus the hypothesis and theory
that emerge are derived from and grounded in the data.
We started with the rich and largely untapped body of data that is
included in existing published sources. We identified every book, journal, magazine, diary, personal journal, or letter we could locate that
included accounts of near-death experiences. Widdison personally reviewed 565 books and 1,289 articles, letters, and diaries dating from
the mid-1700s to the present. We stipulated in our book that we had
elected to limit our research strictly to first-person accounts of neardeath experiences, that is, to accounts of individuals who personally
had an NDE or of others who witnessed a person having the experience in some way. We did not include any other accounts that were not
recorded near-death experiences and we excluded any accounts from
the reincarnation, mediumistic, psychic, and regression literature that
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were the very sources used by Wade to criticize our book. Wade complained about the book not utilizing materials from reincarnation and
regression literature, but we made clear to the reader that we utilized
only NDE accounts for the book. The result of this research is what was
reported in the book. Wade never used any published NDEs—which
again were the basis of the book—to support her criticisms.
In regard to Wade’s frustration with the referencing style, we agree
with her one hundred percent. When our manuscript was submitted to
Warner Books, we had designed it for both the near-death researcher
and the general public. The book was heavily documented and many
points, issues, and themes had multiple citations. Our editor at Warner
Books stated that the book would be marketed not as a textbook but as a
book for the general public, and therefore the large number of references
was distracting and had to be eliminated. We did manage to get our
editor to accept the abbreviated but incomplete set of references that
are in the book, but these include less than half of the original citations.
As it currently stands, the reference section contains 90 of the original
178 references (20 Mormon, 70 other) and 292 of the original more than
400 citations (99 Mormon, the rest other).
Wade noted that “of the almost 300 citations, at least 150 were from
identifiable Mormon sources” (p. 52). We suspect that what she referred
to as “Mormon sources” were books printed in Utah. The fact is that all
the publishers in Utah are not Mormon, and in those books or magazines that are published by individuals who are Mormon, not all the
accounts recorded are Mormon. For example, at least 30 percent of the
cases Arvin Gibson used in his three books were not Mormon NDErs.
And the same is true for books by other authors. But this raises an important point. Is there some reason to suspect that Mormon NDErs have
experiences that are quantifiably and qualitatively different from other
people? It was our observation that their experiences were not significantly different in content. We did discover that the depth and breadth
of the typical “Mormon” experience was different, but this fact was
also noted by Kenneth Ring, Melvin Morse, Raymond Moody, George
Ritchie, and Howard Storm, just to mention a few major researchers
and experiencers.
We speculated as to why this might be the case and concluded that
the following two factors could be responsible. First, Mormons are encouraged to keep records of the significant things that happen in their
lives. The near-death experience definitely falls into this category and
is therefore very likely to be recorded and preserved as part of a person’s history. Second, the near-death experience is very complementary
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to Mormon theology and seen as an affirmation of belief, which is a
further motivation for recording and sharing it.
As a result, there seem to be a lot more near-death experiences of
Mormons available to analyze and research than their population would
warrant. It would be interesting if other major religious traditions, cultures, and philosophies had a more substantial data base of NDEs that
could be used to compare with those of Mormons. However, based on our
experience in reviewing thousands of NDEs, it is our conclusion that
there are no substantive differences. The accounts are very similar. It
is how the experiencer interprets the significance of the experience in
their lives that is likely to reflect a cultural influence. Therefore, it is
imperative to have experiencers describe what happened in as much
detail as possible with minimum input by the researchers. After the experience is described is the time to have experiencers talk about what it
meant to them. Their interpretation of what they saw and experienced
is where the cultural influence could show up.
On page 54, Wade noted as an example of our supposed selective
perception (and perhaps of her own personal anticonservative Christian bias) the finding in the research primarily of Ring and of P. M. H.
Atwater that NDErs move away from traditional, organized religions.
On page 61 of our book, The Eternal Journey, this same point was clearly
stated. Again on page 54, Wade chastised us for making unqualified
statements of certainty. Yet she also noted that we used qualifiers such
as “. . . these children might well. . . .”
Wade obviously has some problems with Mormonism or at least her
perceptions of what Mormonism is. On page 54, she quoted from our
book a reference relating to the importance of families. Then she asserted that “this conclusion is yet another Mormonism.” But she did
not say how or why she reached that conclusion. Evidently, if she does
not agree with what was reported, it must be something associated
with Mormonism and hence (a) incorrect and/or (b) a reflection of the
authors’ biases. Wade was troubled by our summary of activities in the
Realm of Light: after asking a series of questions she concluded that our
findings “may reflect a strong Mormon cultural overlay that might well
be absent from other records” (p. 55, italics added). Has Wade examined the records to see if this is true, or has she made these accusations
without documentation or data?
Wade’s educational and professional bias was demonstrated in her
comments on the top of page 56. Quoting from our book that “there is
no ‘menial’ work in the spirit world” (p. 189), she noted, “yet people
sweep streets, and women can expect to cook, perform other kitchen
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duties, weave cloth, and even make clothing” (p. 56). Her understanding of “menial” shows her cultural bias. The point being made in this
segment of our book was that just being in the City of Light is an
honor and that anything requested of the inhabitants they consider
to be a privilege. By the way, many of the references from this section of the book were not taken from Mormon sources or Mormon
accounts.
In her book review, Wade seemed to be saying that it should be a standard for all writers and researchers to report things such as religious
affiliations that in some way might influence their research or publications. But should this be limited only to Mormons? We think not! If
Mormon writers must identify themselves, it makes sense that individuals who are anti-religious, atheistic, or agnostic should also reveal this
fact to the reader. Too many academicians hide behind their diplomas,
projecting an aura of total objectivity and expertise when they are pushing their own agendas on the unwary reader, listener, or student. This
in effect is what we have been accused of. However, there is more than
one type of religious zeal that drives researchers and writers. Scientism
is a form of religion with its equivalent high priests and oracles, that is,
professors and researchers. In some ways they are just as zealous, if not
more zealous, in promulgating their version of what constitutes truth
or facts as the most evangelical preacher. We read Wade’s own book,
Changes of Mind (1996), expecting her to inform the reader explicitly
of her ideological, philosophical, and theoretical biases. All we found
were her academic qualifications and areas in which she has consulted.
Are we to assume that everything Wade does is immune from any influence from her personal experiences, cultural influences, and academic
orientations?
We are both social scientists and we are both members of the Church
of Jesus Christ of Latter-day Saints; and believe that we can be good
members of both groups. In this regard, we challenge Wade to review the
thousands of recorded near-death experiences before 1997 (the period of
time covered in the book) and prove that the near-death experiences of
Mormons are significantly different from those of nonMormon NDErs.
We also issue the same challenge to Ring, who has recently joined
Wade’s criticism of our work (Ring, 2000). We would like to see both
Wade and Ring conduct replication studies of NDEs documented before
1997 and we will see if their data or the organizational scheme for
them are significantly different from what we reported. As for Ring’s
statement that the Mormons have “latched onto the NDE” (Ring, 2000,
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p. 230), that is completely inaccurate. It can be argued strongly that
modern near-death research has latched onto the Mormon interest in
these experiences, and that near-death researchers today are in essence
confirming what Mormons knew 140 years ago (Lundahl, 1993–94).
Apparently, Ring insists that religious or spiritual phenomena are
mutually exclusive from religion and can be separated or disconnected
from religion. That is just not being realistic, based on the direction
that systematic near-death research has taken. Can Ring simply dismiss research findings when they happen to collide with specific beliefs,
be they religion or otherwise, and may reflect the very essence of this
phenomenon? Is not the major purpose of science a search for the truth
no matter where it may lead?
We strongly suspect that what Ring has accused us selectively of
doing—using NDEs to promulgate a particular religious belief system—
is actually what Wade and Ring are doing. Apparently, they disagree
with our findings because those findings do not agree with their worldview or values. Ring admitted as much in his article when he wrote: “To
me, the original promise of the field of near-death studies has . . . been
betrayed” (Ring, 2000, p. 229, italics and ellipsis added). That is the
same thing as saying I had a preconceived notion of the direction this
research was supposed to take and, because it did not do that, I feel
(the field has been) betrayed. Ring also argued that the values governing research in the field of near-death studies have been corrupted.
What specific values was Ring referring to, and what values should govern scientific research and near-death research specifically? Is there a
difference between how near-death research should be conducted and
how other scientific investigations should be conducted? What appears
to be going on here is that Wade and Ring have a bias against religion,
especially Mormonism, and are using professional journals to further
their anti-religious agenda. They do not believe that religious individuals can conduct objective research, and without doing any scientific
research to objectify their claims, they attack the professional integrity
of two fellow scientists and attempt to discredit the results of a scientific study. The issue is not whether the authors should have declared
their religious affiliation in their book; since when was it a requirement
for serious scientists to give such information? The real issue here is
the study’s findings and their implications for near-death research. Let
the chips fall where they may, regardless of religious or other belief
systems. In due time, the truth will prevail in spite of the beliefs of any
one group or individual.
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Review of The Near-Death Experience: A Reader
To the Editor:
Would you criticize a giraffe for not being an elephant? Or an eagle
for not being a sparrow? Jenny Wade’s review in the Spring 1999 issue
of the Journal of our book, The Near-Near-Death Experience: A Reader,
edited by Lee Bailey and Jenny Yates (1996) suffered from the logical
flaw called “the straw person.” In this fallacy, one sets up a misconception and attacks it, rather than analyzing the reality at hand. Those
of us working in areas such as near-death experiences (NDEs) must be
very careful not to fall unintentionally into logical pitfalls, but Wade
regrettably fell into this trap.
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She set up her straw person by asserting that “this anthology is not
intended as a textbook.” I do not know how she can read the intentions
of the authors, but that was part of our purpose. We sought to reach an
audience of college students and thoughtful readers with a willingness
to reflect both sympathetically and critically to NDEs. We tried to cross
the divide between (a) the broadly popular trade books that too often
neglect critical analysis and (b) the research literature that focuses on a
specialized professional readership. We intentionally edited a bridging
book, not the book that our reviewer expected. So she naturally reacted
critically to a type of book and an audience that she did not envision.
As college teachers we aimed at an undergraduate audience, and
college graduates, whereas perhaps Wade wanted us to serve a graduate
audience engaging in the rigors of postgraduate thought. As I teach
using the book, I find it a perfectly appropriate introduction to NDEs
for undergraduates. It stretches them in both directions: the soulful
mystery of the experience itself on one side, and the scholarly scepticism
and careful analysis on the other side. So we assumed it would appeal
to a broad, educated audience willing to be stretched in the same way.
This is also why we chose some NDEs of well-known people, rather than
only the newly found ones prized by researchers (although I have my
file of those too).
We offered a generally accessible methodological presentation in the
introduction, explaining the biological, psychological, philosophical, and
religious methods of analyzing NDEs, in order to introduce new readers
to the field. Of course some of its points could be appropriate for current
researchers, as well. For example, I wish more researchers would take
responsibility for the philosophical issues underlying their methodologies, such as the difference between the deductive (death is a one-way
trip) and the inductive (lack of vital life signs) definitions of death, that
Yates contributed to our book. We reached out to introductory readers
willing to begin exploring research issues, with minimal fine-tuning of
the methodological disputes, because the research literature was already doing that.
In order to serve this broad audience, we purposely chose to present
the classical positions of major NDE scholars, in order to provide newcomers with an introduction to the field, rather than present their latest views, which are available in the scholarly literature, and rapidly
changing. So for the reviewer to write that she wishes we had edited a
more current research-oriented book is indulging in the straw person
fallacy, and not seeing what is there. I would certainly welcome the kind
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of book that Wade wishes for; perhaps she is the one to do it, rather than
criticize others for not doing it.
Contrary to our review’s claim, our book did present some barely
known NDE cases, such as Mellen-Thomas Benedict’s, Peter Sellers’
and Eddie Rickenbacker’s. Almost half the book’s chapters were new
essays by thinkers such as Yates, Robert Kastenbaum, Karl Jansen,
David Lorimer, and Judith Cressy, for example, plus my “No-Thingness” article.
Our publisher tells us that we have had inquiries from abroad about
translating the book, and that it is currently being considered by a major
book club. If we can bridge a gap by introducing NDEs in a thoughtful
way to a broad audience, we will be content, and will look forward to a
research-oriented books by other authors.
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